KEY CONCEPTS

2.1.1: Codifications and further developrnenits of existing reli-
gious traditions provided a bond among people and an ethical
code to live by.

2.1.1I: New belief systems and cultural traditions emerged and
spread, often asserting universal truths.

2.2.I: The number and size of key states and empires grew
dramatically as rulers imposed political unity on areas where
previously there had been competing states.

2.2.1I: Empires and states developed new techniques of

imperial administration based, in part, on the success of earlier
political forms.

2.2.1I: Unigue social and economic dimensions developed in
imperial societies in Afro-Eurasia and the Americas. -

2.2.\V: The Raman, Han, Persian, Mauryan, and Gupta empires
encountered political, cultural, and administrative difficutties
that they could not manage, which eventually led to their
decline, collapse, and transformation into successor empires
or states.

2.3.11k: Alongside the trade in goods, the exchange of people,
technology, religious and cultural beliefs, food crops, domes-
ticated animals, and disease pathogens developed across
extensive networks of communication and exchange.

HISTORICAL THINKING

Contextualization Understand the roots, development, and
spread of Buddhism in south Asia and beyond, and why its
popularity waned in south Asia.

Causation and Periodization Explain the role of invaders in

shaping the rise and fall of both the Mauryan and Gupta
empires.

of India

of Empire

Famiiy Life and the Caste System

& Fortunes of Empire in Classical India
he Mauryan Dynasty and the Temporary Unification

The Emergence of Regional Kingdoms and the Revival

onoimic Development and Social Distinctions

Religions of Salvation in Classical India

Jainism and the Challenge to the Established
Cultural Order

Early Buddhism
Mahayana Buddhism
The Emergence of Popular Hinduism

Comparison Compare the ways in which the Mauryan ani
Gupta governments chose to rule or administer their empires

Contextualization Analyze the ways in which land-based a'r{
maritime trade routes connected south Asia to the wider Clas
sical world.

Interpretation and Syntheéis' Evaluate the influence ari
appeal of Buddhism on the Mauryan empire after the conver
sion of the Emperor Ashoka

Classical-era south Asia had some significant difference'_'
from the other classical empires of AP World History Period 2
The twe empires, the Mauryan and the Gupta, were relatwely
short-lived {ca. 136 years and ca. 230 years) compared, fo
example, to a millennium of Persian empires. As a result, the
imperial, centralized rule of the Mauryan and Gupta empires an
the south Asian subcontinent did not take root as it did
Persia and east Asia. Instead, a political tradition af regiona
kingdoms would predominate. :

Even so, south Asian unification under Mauryan and Gupta
rule had significant consequences for the region. These dynas+
ties helped establish the importance of the caste system as the
dominant feature of south Asian social structure, and helped
spread the belief systems of Hinduism and Buddhism. As youl
read about the intersection betwsen politics and reI|g|0n
consider the political benefits to the rulers of favoring one reilglon
over another. You'll also need ta understand the similarities and
differences between Hindu and Buddhist bslisfs and practices.:

Expect to see the Mauryan and Gupta governments and
key emperors on the AP exam, as well as questions about the:
Caste systern; {rade routes; the role of Pataliputra in the poli '
ical, cultural, and economic life of the era; Gandharan styles
and the practices and beliefs of Hinduism, Buddhism, an
perhaps, Jainism,

A sculpfure of the Buddha in gray schist, from the
Gandhara region of modern Pakistan.

EYEWITNESSE:
Megasthenes: A Greek
Perspective on Classical India

he earliest description of India by a foreigner came
% from the pen of Megasthenes. As the Greek ambassa-
dor and diplomatic representative of the Seleucid emperor,
Megasthenes lived in India for many years during the late
fourth and earty third centuries &.c.£. and traveled throughout
much of northern India. Although Megasthenes’s book, the
Indika, has long been lost, many quotations from it survive in
Greek and Latin literature and clearly show that Megasthenes
had great respect for the Indian fand, people, and society.

Like travel writers of all times, Megasthenes included a
certain amount of spuricus information in his account of
India. He wrote of ants the size of foxes that mined gold
from the earth. He also reported races of monstrous hu-
man beings: some with no mouths who survived by breath-
ing in the odors of fruits, flowers, and roots; others with the
heads of dogs who communicated by barking.

Beyond the tall tales, Megasthenes offered a great deal
of reliable information. He portrayed India as a fertile land that
supported two harvests of grain per year. He described the
capital of Pataliputra as a rectangle-shaped city on the Gan-
ges River surrounded by a moat and a massive timber wall
with 570 towers and sixty-four gates. He wrote of large armies
that used elephants as war animals. He pointed out the
strongly hierarchical character of Indian society. He noted that
two main schools of “philosophers” (Hindus and Buddhists)
enjoyed special prominence as well as exemption from taxes,
and he described the ascetic lifestyies and vegetarian diets
followed by particularly devout individuals. In short, Me-
gasthenes portrayed India as a wealthy land that supported a
distinctive society with well-established cultural traditions.

Pataliputra
{pah-tal-ih-puh-trah)
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In India as in Persia and China, the centuries after 500 B.¢.E. withessed the development of a classical
society whose influence has persisted over the centuries. [ts most prominent features were a well-defined
saocial structure that left individuals with few doubts about their position and role in society, and several pop-
ular religious traditions that helped to shape Indian beliefs and values.

Efforts to maintain an imperial government did net succeed as well in India as they did in Persia and
China. For the most part, classical India fell under the sway of regional kingdoms rather than centralized
empires. Imperial regimes were crucial for the canselidation of Indian cultural traditions, however, because
they spensored cultural leaders and promoted their ideals throughout the subcontinent and beyond. The
spread of Buddhism is a case in peint: imperial support helped the faith secure its position in India and at-
tract converts in other lands. Thus, even in the absence of a strong imperial tradition like that of Persia or
China, the social and cultural traditions of classical India not only shaped the lives and experiences of the
subcontinent’s inhabitants but also influenced peoples in distant fands.

paign had an important effect on Indian politics and history
since he created a political vacuum in northwestern India b
destroying the existing states and then withdrawing his forces

THE FORTUNES OF EMPIRE
IN CLASSICAL INDIA

Following their migrations to India after 1500 B.C.E., the
Aryans established a series of small kingdoms throughout the
subcontinent. For centuries the rulers of those kingdoms
fought constantly among themselves and sought to expand
their states by absorbing others. By the sixth century B.C.E.,
wars of expansion had resulted in the consolidation of several
large regional kingdoms that dominated much of the subcon-
tinent. Despite strenuous efforts, none of these kingdoms was
able to establish hegemony over the others. During the classi-
cal era, the Mauryan and the Gupta dynasties founded cen-
tralized, imperial states that embraced much of India, but
neither empire survived long enough to establish centralized
rule as a lasting feature of Indian political life.

Ringdom of Magadha Poised to fill the vacuum was th
dynamlc kingdom of Magadha, located in the central portio
of the Ganges plain. Several regional kingdoms in the valle
of the Ganges had become wealthy as workers turned forest;
into fields and trade became an increasingly prominent feé
ture of the local economy. By about 500 .c.E. Magadha ha
emerged as the most important state in northeastern India
During the next two centuries, the kings of Magadha con
quered the neighboring states and gained control of India
commerce passing through the Ganges valley as well as over

Bengal. The withdrawal of Alexander from the Punjab preé
sented Magadha with a rare opportunity to expand.

The Mauryan Dynasty and the Chandragunts Maurya During the late 320s B.C.E., an ani:

Temporary Unification of India bitious adventurer named Chandragupta Maurya exploite

n . . i i dati ]
The unification of India came about partly as a result of intru- that opportunity and laid the foundation for the Mauryan em
sion from beyond the subcomlinent. About 520 B.C.E. the

pire, the first state to bring a centralized and unified governme'li
Persian emperor Darius I crossed the Hindu Kush mountains,

to most of the Indian subcontinent. Chandragupta began b
conjuered parts of northwestern India, and made the king-

seizing control of small, remote regions of Magadha and the
dom of Gandhara (northern modern-day Pakistan and south-

worked his way gradually toward the center. By 321 B.C.E. h

. . : ling dynast i i O
ern modern-day Afghanistan) a province of the Achaemenid had overthrown the ruling dynasty and consolidated his hold o
empire. The establishment of Achaemenid authority in India

the kingdom. He then moved into the Punjab and brought north
) . . . western India under his control. Next he ventured beyond th
introduced local rulers to Persian techniques of administra- Y
tion. Almost two centuries later, in 327 B.C.E., after overrun-

Indus River and conquered the Greek state in Bactria—a larg
ning the Persian empire, Alexander of Macedon crossed the

region incorporating most of modern Afghanistan and som

] regions (o the north, where Alexander of Macedon’s Greé
Indus River and crushed the states he found there. Alexander £ :
remained in India only for a short time, and he did not make

successors maintained a kingdom during the Seleucid era. B
a deep impression on the Punjabi people: he departed after

the end of the fourth century B.C.E., Chandragupta’s empir
. N embraced all of northern India from the Indus es

his forces mutinied in the year 325 B.C.E., and contemporary ¢ Indus to the Gang

Indian sources did not even mention his name. Yet his cam-

Chandregupte’s Governmeni A carefol and systematt

advisor named Kautalya devised procedures for the gover
nance of Chandragupta’s realm. Some of Kautalya’s advic
survives in the ancient Indian political handbook known 4

Chandragupta Maurya (chuhn-dra-GOQOP-tah MORE-yuh)
Kautalya (KAHT-ahl-yah)
Arthashastra (UHRR-th-sha-strah)
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seas trade between India and Burma passing across the Bay of

the Arthashastra, a manual offering detailed instruction$

MAP 2.4

~ The Mawryan and Gupta
- empires, 321 e.c.E.~550 c.E.

The Mauryan and Gupta
dynasties both originated in
the kingdom of Magadha.

Why was this region so

. important in ancient india?

. What advantages did it offer
: for purposes of trade and

“ communication with other

-~ ragions?

H

Chapter 9

on the uses of power and
the principles of govern-
ment. The Arthashastra
outlined methods of admin-
istering the empire, over-
seeing trade and agriculture,
collecting taxes, maintaining

order, conducting foreign relations, and waging war. Kautalya
~also advised Chandragupta to make abundant use of spies,
he even included prostitutes in his stable of informants.
ike the emperors of Persia and China, Chandragupta and
xautalya built a bureaucratic administrative system that
enabled them to implement policies throughout the state.

Maurya Tradition holds that Chandragupta abdi-
5_cated his throne to become a Jain monk and led such an as-
etic life that he starved himself to death. Whether that
Teport is true or not, it is certain that his son succeeded him in
97 B.c.E. and added much of southern India to the growing
-empire. The high point of the Mauryan empire, however, came
during the reign of Chandragupta’s grandson Ashoka.

Ashoka began his reign (268-232 B.C.E.) as a conqueror.

“When he came to power, the only major region that remained
‘Independent of the Mauryan empire was the kingdom of
Kalinga (modern Orissa) in the east-central part of the sub-
continent. In fact, Kalin ga was not only independent of Mauryan
Tule but also actively hostile to its spread. The kingdom’s
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¢ Mauryan empire

f;f Gupta empire

=== Trade routes

resistance created difficuities for Ashoka because Kalinga
controlled the principal trade routes, both by land and by sea,
between the Ganges plain and southern India. Thus Ashoka’s
first major undertaking as emperor was to conguer Kalinga
and bring it under Mauryan contrel, which he did in a bloody
campaign in 260 B.C.E. By Ashoka’s estimate, 100,000 Kalingans
died in the fighting, 150,000 were driven from their homes,
and untold numbers of others perished in the ruined land.

In spite of that campaign, Ashoka is much better known
as a governor than as a congueror, With Kalinga subdued,
Ashoka ruled almost the entire subcontinent—only the south-
ernmost region escaped his control—and he turned his atten-
tion to the responsible government of his realm. As heir to the
administrative structure that Chandragupta and Kautalya
had instituted, Ashoka ruled through a tightly organized
bureaucracy. He established his capital at the fortified city of
Pataliputra (near modern Patna), where a central administra-
tion developed policies for the whole empire. Pataliputra
was a thriving and cosmopolitan city: the Greek ambassador
Megasthenes reported that a local committee looked after the
interests of foreigners in the city—and also carefully observed
their movements. Ashoka went to great pains to ensure that
his local subordinates implemented his policies. A central
treasury oversaw the efficient collection of taxes—a hallmark

Ashoka {@ah-SHOW-kuh)
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of Kautalya’s influence—which supported legions of officials, '

accountants, clerks, soldiers, and other imperial employees.
Ashoka communicated his policies throoghout his realm by
inscribing edicts in natural stone formations or on pillars that
he ordered erected. In these promulgations, known as the rock
and pillar edicts, Ashoka issued imperial decrees, but also
encouraged his subjects to observe Buddhist values, and ex-
pressed his intention to serve as a fair, just, and humane ruler.

As a result of Ashoka’s policies, the various regions of
India became well integrated, and the subcontinent benefited
from both an expanding economy and a stable government.
Ashoka encouraged the expansion of agriculture—the foun-
dation of the empire’s wealth—by building irrigation systems.
He encouraged trade by building roads, most notably a high-
way of more than 1,600 kilometers (1,000 miles) linking
Pataliputra with Taxila, the chief political and commercial
center of northern India, which offered access to Bactria,
Persia, and other points west. Ashoka also provided comforts
for administrators, merchants, and other travelers by planting
banyan trees to provide shade, digging wells, and establishing
inns along the roads.

Decline of the Mauwryan Empire
Ashoka’s policies did not long sur-
vive his rule, nor did his empire.
Ashoka died In 232 B.C.E., and de-
cline set in almost immediately.
During its later yvears the Mauryan
empire suffered from acute financial
and economic difficulties. The em-
pire depended on a strong army and a
large corps of officials to administer
imperial policy. Salaries for both
soldiers and bureaucrats were ex-
pensive: Megasthenes said that in
times of peace, military forces spent
their time in idleness and drinking
bouts while continuing to draw their
pay. Eventually, those administrative
costs outstripped the revenues that
flowed into the central treasury. The
later Mauryan emperors often re-
sorted to the tactic of debasing their
currency—reducing the amount of
precious metal in a coin without re-
ducing its nominal value. Becavnse of
their financial difficulties, they were
unable to hold the realm together.

They maintained control of the = Asasymbolof hisrule, Ashoka had this sculpture of tween India and lands to the north:
Ganges valley for some fifty years | fourlions mounted atop a column about 20 meters Indeed, the Kushan empire played a-
after Ashoka’s death, but eventually | (66 foct) tail The lion capital Is the official symbol crucial role in the Silk Roads network’
they lost their grip even on this heart-  ofthe medern Republic of Incla. Why might this (discussed in chapter 12) by pacify:
land of the Mauryan empire. By  sculpture more than two thousand years old be an ing much of the large region between:
about 185 B.c.E. the Mauryan empire :  attractive symbol for modern India?

had disappeared.

. had the effect of promoting cross-cultural interaction and ex:

The Emergence of Regionsal Kingdoms
and the Revival of Empire

HBactrian Rule in Northwestern india Although the
Mauryan empire came to an end, India did not crumble intg
anarchy. Instead, local rulers formed a series of kingdoms tha
brought order to large regions. Although regional kingdoms
emerged throughout the subcontinent, historical records an
archaeological excavations have thrown clearest light on de.
velopments in northern India. For almost two centuries after
the collapse of the Mauryan empire, northwestern India fel
under the rule of Greek-speaking conguerors from Bactria
Alexander of Macedon’s imperial heirs who had mingled
with local populations since establishing an independen
Greco-Bactrian kingdom in ca. 250 B.C.E. Indo-Greek force
invaded northern India as early as 182 B.c.E. and seized a large
territory extending as far south as Gujarat. Bactria was
thriving commercial center linking lands from China in the
east to the Mediterranean basin in the west, so Bactrian rule

change in northern India. Large volumes of trade provided
sources of revenue for the Bactrian
rulers, and the city of Taxila flour
ished becaunse of its strategic location
on trade routes leading from northern
India to Bactria. The region of Gand
hara became a site of intense cultura
as well as commercial exchange.

The Kushan Empirgé Beginning
in the late second century B.C.E., sev
eral groups of nomadic congquerors
from central Asia attacked Bactri
and eventually put an end to the
Greco-Bactrian kingdom there. The
most successful of those congueror
were the Kushans, who ruled a sizabl
empire embracing much of northerr
India and central Asia from about
to 270 ¢.E. Under Kanishka, the most;
prominent of the Kushan emperors
{reigned 127-153 c.e), the Kushan
empire included modern-day Pakistan
Afghanistan, parts of Uzbekistan and:
Tajikistan, and northern India to the:
central part of the Ganges valley.

Like the Greco-Bactrians, th
Kushans facilitated commerce be

their imperial ambitions,

Persia and China, thus making it
possible for merchants to travel safely:

nfluence.

cross long distances, Participation in extensive networks
:enabled Kushan rulers to serve as cultural intermediaries.
They generously patronized Bactrian and Indian artists who
employed Greek styles of painting and sculpture. Because
many of the Kushan kings were enthusiastic supporters of
Buddhism, they commissioned the artists of the so-called
Gandharan and Mathuran traditions to create the first-ever
depictions of the Buddha, which was a crucial development in
facilitating the spread of Buddhism from India into central
and east Asia. On several occasions the Kushans and other
tulers of northern India faced ambitious kings who sought to
expand their realms and imitate the Mauryas by building an
empire based in the Indian subcontinent. Only with the
Guptas, however, did any of them approach the realization of

The Gupta Dynasty Like the Mauryas, the Guptas based
their state in Magadha, a crucial region because of its wealth,
its dominance of the Ganges valley, and its role as interme-
diary between the various regions of the subcontinent. The
new empire arose on foundations laid by Chandra Gupta
(not related to Chandragupta Maurya), who forged alliances
with powerful families in the Ganges region and established
dynamic kingdom about the year 320 c.E. His successors,
Samudra Gupta (reigned 335-375 ¢.k.) and Chandra Gupta IT
(reigned 375-415 c.8.), made the Magadhan capital of
Pataliputra once again the center of a large empire. Between
the two of them, Samudra Gupta and Chandra Gupta II
. Conquered many of the regional kingdoms of India, and
they established tributary alliances with others that elected
Dot to fight. Only the Deccan Plateau and the southernmost
part of the subcontinent remained outside the orbit of Gupta
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Archaeolegical excavations have unearthed
parts of the defensive palisade, constructed of
timbers almost 5 meters (16 fest) fall, that
surrounded Pataliputra during Mauryan times.

smaller in size than the Mauryan, and
it also differed considerably in or-
ganization. Ashoka had insisted on
knowing the details of regional affairs,
which he closely monitored from his
court at Pataliputra. The Guptas left
local government and administration,
and even the making of basic policy,
in the hands of their allies in the various regions of their
empire. When nomadic invaders threatened the empire during
the later fifth century c.E., it split easily along the fault lines
of the administrative regions. During the late fourth and
early fifth centuries c.2., however, the Gupta dynasty brought
stability and prosperity to the subcontinent. A Chinese
Buddhist monk named Faxian traveled widely in India
searching for texts of the Buddhist scriptures during the
reign of Chandra Gupta I1. In an account of his travels,
Faxian reported that India was a prosperous land with little
crime. It was possible to travel throughout the country, he
said, without fear of molestation and even without official
travel documents.

The Gupta empire was somewhat

Science and Mathematics Under conditions of political
stability, Gupta prosperity sustained the work of scholars and
enabled them to lay the foundations for sophisticated studies
in the natural sciences and mathematics. Indian physicians
developed techniques of plastic surgery, and astronomers de- |
termined that the earth is a sphere that rotates on its axis. i
Most influential of the scholars were the mathematicians.
|
\
|
|

Advanced mathematics was possible because Indian numerals
included a symbol for zero, which facilitates adoption of a place-
value notation system, which in turn expedites mathematical
computations. It is much simpler o multiply 19 X 84, for ex-
ample, than XIX X LXXXIV. With their flexible numerals and
their system of place-value notation, Indian mathematicians
were able to carry out advanced algebraic calculations and
anticipate the invention of calculus. Indian mathematicians
calculated the value of pi to 3.1416 and the length of the solar

Guptas (GOOP-tahs)
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year to 365.3586805 days. In the eighth century,
Arab and Persian scholars encountered
Indian mathematics and readily adopted
what they called “Hindi numerals {(in-
cluding the concept of zero),” which
Europeans later termed “Arabic nu-
merals,” because they learned of
them through Arab Muslims.

Gupta Decling Gupta adminis-
trative talents and cultural creativ-
ity were not a match, however, for
the invasions of the White Huns, a
nomadic people from central Asia
who occupied Bactria during the
fourth centory C.E., and then prepared
to cross the Hindu Kush mountains into
India. For the first half of the

fifth century, the Guptas repelled

the Huns, but the defense cost | A gold Kushan coin depic’s King Kanishka on one side, andone | manufactured products w

them dearly in resources and |  of the earliest known representations of the Buddha enthe other, + very high, and some entrepre-

eventually weakened their state.
By the end of the fifth century,
the Huns moved across the Hindu Kush almost at will and
established several kingdoms in northermn and western India.
The Gupta dynasty continued in name only: regional
governors progressively usurped imperial rights and powers,
and contemporary documents do not even record the names of
all the later Gupta emperors. Once again, imperial govern-
ment survived only for a short term in India. Not until the
establishment of the Mughal dynasty in the sixteenth century
C.E. did any state rule as much of India as the Mauryan and
Gupta empires ruled. Memories of empire remained, to be
sure, and there were periodic efforts to bring all of the sub-
continent again under the control of a unified regime. But for
the most part, large regional kingdoms dominated political
life in India during the miltennium between the Gupta and the
Mughal dynasties.

ECONOMIC DEVELOPMENT

After spreading across northern India, Aryan @ The long-distance trade networks of the classical period allowed the fransport their goods. Seaborne trade
migrants turned increasingly from herding to : introduction of foodstuffs and commodities to regional cuisines thou- benefited especially from the rhythms
agriculture. After about 1000 B.C.E., when they sands of miles from their points of origin. Indian black pepper was one of the monsoon winds that govern
learned the techniques of iron metallorgy, they | of the most sought-after foodstuffs in these fong-distance networks weather and the seasons in the Indian
used iron axes and tools to advance into regions : and was traded over the land routes to central Asia and China as well as Ocean basin. During the spring and
previously inaccessible to them, notably the jungle- . over sea routes to the Mediterranean and southeast Asia. At the time, Summer the winds blow from the
covered valley of the Ganges River, The Aryans | pepper was used for far more than a condiment to enliven dull foo

dispatched shudras, semifree serfs, to work in ¢ Instead, pepper was an important preservative for meat and was also
recently cleared fields, and from fertile lands they used for its medicinal properties to alleviate stomach and other ai
reaped large harvests. Agricultural surpluses sup- ©  ments. What might have been the long-term impact of the introduction
ported the large-scale states such as the regional of pepper as a preservative across Eurasia? -

kingdoms and the Mauryan and Gupta empires

—~Reverberations of { © ¢
AND SOCIAL DISTINCTIONS Long-Distance Trade Networks

that organized Indian public life. Agriculty
surpluses also encouraged the emergence of
towns, the growth of trade, and further d
velopment of the caste system.

Towns and Trade
Towns and Manufacturie
After about 600 B.C.E. towns dolk
the Indian countryside, especially:
the northwestern corner of the s
coniinent. These towns served the
needs of a productive agricultur
society by providing manufactur
products for Jocal consumption—po
textiles, iron tools, and other me
utensils—as well as Juxury goods sucli
jewelry destined for the wealihy
and elite classes. Demand fo

enid rulers of Persia coveted the wealth of India and in-

T empire. The presence of Perstan adminisirators in India

neurs organized businesses o

a large scale. During Mauryan
times, for example, a pottery manufacturer named Saddals
putta owned about five hundred workshops, whose produ
he distributed throughout the Ganges valley in his fleet'd
boats.

Fiourishing towns maintained marketplaces and enco
aged the development of trade. Within the subcontinent itse
trade was most active along the Ganges River, although trade
routes also passed through the Ganges delta east to Burma and
down the east Indian coast to the Deccan and southern Ind
Roads built by Ashoka also facilitated overland commerce
within the subcontinent.

natolia.

- From India, long-distance trade
ssed overland in two directions:
irough the Hindu Kush mountains
d the Gandharan capital of Taxila
Persia and the Mediterranean ba-
sin, and across the Silk Roads of cen-
al Asia to markets in China. Cotton,
‘omatics, black pepper, pearls, and
gems were the principal Indian ex-
ports, in exchange for which Indian
erchants imported horses and bul-
lion from western lands and silk from

hina.

Long-lHstanse Trads Meanwhile, the volume of long:
distance trade also grew as large imperial states in China;
southwest Asia, and the Mediterranean basin provided:

Trz & indian Ocesn Basin
During the Mauryan era merchants
continued to use land routes, but they
increasingly turned to the sea to

safely before the wind to any part of couple.
the Indian Ocean basin. '
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As early as the fifth century B.C.E., Indian
merchants had traveled to the islands of Indonesia
and the southeast Astan mainland, where they ex-
changed pearls, cotton, black pepper, and Indian
manufactured goods for spices and exotic local
products. Many of those goods did not remain
in India but, instead, traveled west through the
Arabian Sea to the lands bordering the Persian
Gulf and the Red Sea. Indian products also found
markets in the Mediterranean basin. Indian pep-
per became so popular there that the Romans
established direct commercial relations and built

itical foundation enabling merchants to deal with their  several trading settlements in southern India. Archaeologists
ounterparts m distant lands. Direct pofitical and military  working in southern India have unearthed hoards of Roman
ks with foreign peoples drew Indians into long-distance cotns that testify to the large volume of trade between classi-
ommercial relations. Beginning with Cyrus, the Achae-  cal India and Mediterranean lands.

juded the northern kingdom of Gandhara as a province of Farmily Life and the Caste System

1d the building of roads between Persia and India facilitated %%i”%ﬁw Relations In the midst of urban growth and eco-
ommerce between the two lands. Alexander of Macedon’s nomic development, Indian moralists sought to promote sta-
quests helped o establish even more extensive trade net-  Pility by encouraging respect for strong patriarchal families and

orks by forging links between India and the Mediterranean ~ © Promote the maintenance of a social order in which all mem-
asin by way of Bactria, Persia, and bers played well-defined roles. Most people lived with members

of their nuclear family. Particularly
among higher castes, however, several
generations of a family often lived in
large compounds ruled by powerful
patriarchs. Literary works suggest that
women were largely subordinate to
men. The two great Indian epics, the
Mahabharata and the Ramayana,
commonly portrayed woimen as weak-
willed and emotional creatures and
exalted wives who devoted themselves
to their hushands. In the Ramayana,
for example, the beautiful Sita loyally
followed her husband Rama into unde-
served exile in a wild forest and re-
mained faithful to him even during a
long separation.

During the early centuries C.E.,
patriarchal dominance became more
pronounced in India. By the Gupta
era, child marriage was common:
when girls were age eight or nine,
their parents betrothed them to men in
their twenties. Formal marriage tock
place just after the girls reached pu-

southwest, and during the fall and | Bucdhistart often depicted individuals as models of berty. Wives often came to dominate
Wwinter they come from the northeast. |  proper social relationships. Here a sculpture froma |
Once mariners recognized these | Buddhist temple af Karli, produced about the first
thythms, they could sail easily and | century c.E, represents an ideal Buddhist married

Mahabharata (mah-hah-BAH-rah-tah)
Ramayana (rah-mah-yah-nah}




182 Part? ® The Formation of Classical Societies, ca. 500 B.C.E. to ca. 500 C.E.

domestic affairs in their households, but the practice of child
marriage placed them under the control of older men and en-
couraged them to devote themselves to family matters rather
than to public affairs in the larger society.

Secial Orgder After their arrival in India, the Aryans rec-
ogmzed four main castes or classes of people: brahmins
(priests), kshatriyas (warriors and aristocrats), vaishyas
(peasants and merchants), and shudras (serfs). Brahmins in
particular endorsed this social order, which brought them
honor, prestige, and sometimes considerable wealth as well.
The growth of trade and the proliferation of industries, how-
ever, had deep implications for the larger structure of Indian
society, since they encouraged further development of the
caste system.

Castes and Gullds As trade and industrial activity ex-
panded, new groups of artisans, craftsmen, and merchants
appeared, many of whom did not fit easily in the established
structure. Individuals working in the same craft or trade usu-
ally joined together to form a guild, a corporate body that
supervised prices and wages in a given industry and provided
for the welfare of members and their families. Guild members
lived in the same quarter of town, socialized with one another,
intermarried, and cared for the group’s widows, orphans, and
needy.

In effect, the guilds functioned as subcastes, known
jati, based on occupation. In fact, fafi assumed much of the
responsibility for maintaining social order in India. Jari regy-
larly organized courts, through which they disciplined guile
members, resolved differences, and regulated community -
fairs. Individuals who did not abide by group rules were liable
to expulsion from the community. These outcastes then had
make their way through life—often by working as butche:
leather tanners, or undertakers or in other occupations deeme
low and unclean—without the networks of support provide;
by jati. Thus Indian guilds and jati performed services tha
central governments provided in other lands. The tendency fo
individuals and their families to associate closely with other:
of the same occupation remained a prominent feature
Indjan society well into modern times. :

Wesith and the Social Croer Beyond encouraging fur
ther development of the caste system, economic developmen:
in the subcontinent generated tremendous wealth, whi
posed a serious challenge to the social order that arose
India following the Aryan migrations. Traditional social the
ory accorded special honor to the brahmins and the kshatriya
because of the worthy lives they had led during previous i
carnations and the heavy responsibilities they assumed
priests, warriors, and rulers during their current incarnation
Members of the vaishya and shudra castes, on the other han
merited no special respect but, rathe
had the obligation to work as directe
by the higher castes. During the centt
ries after 600 B.C.E., however, trade an;
industry brought prosperity to marn
vaishyas and even shudras, who somni
times became wealthier and more:i
fluential in society than their br.
and kshatriva contemportaries.
Economic development and soci
change in classical India had profound
implications for the established cu
tural as well as the social order. T
beliefs, values, and rituals that we
meaningful in early Aryan soci¢

emed increasingly irrelevant during the centuries after 600
E. Along with emerging towns, growing trade, increasing
wealth, and a developing social structure, classical India saw
e appearance of new religions that addressed the needs of
the changing times.

RELIGIONS OF SALVATION
IN CLASSICAL INDIA

ncient Indian religion revolved around ritual sacrifices of-
Cl‘f.bd by brahmin priests in hopes that the gods would reward
lieir Joyal human servants with large harvests and abundant
herds. Because the brahmins performed services deemed cru-
al fpr the survival of society, they enjoyed exemption from
axation. They also received hefty fees and generous gifts in
eturn for their services. As the Indian economy developed,
wever, these services seemed less meaningful, especially to
he newly wealthy classes of merchants and artisans. Many of
es¢ individuals came from the lower castes, and they re-
sented the brahmins’ pretensions to superiority.
. During the sixth and fifth centuries B.C.E.. a rash of new
eligions and philosophies rejected the brahmins’ cults and
appealed to the interests of new social classes. Some of
em tended toward atheistic materialism: members of the
Charvaka sect, for example, believed that the gods were fig-
ents of the imagination, that brahmins were charlatans who
friched themselves by hoodwinking others, and that human

Jewel-hedecked flying goddesses drop
flowers on the earth from thelr perch in the -
heavens. Their gems and perscnal adormnments:
reflect the tastes of upper-class women during
the Gupta dynasty, This painting on a rock
wall, produced about the sixth century ¢.€.,
survives in modesn Sri Lanka,
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A painting produced in the
sixth century c.E. in the
Ajanta caves of central
fndia depicts individuals of
different castes, ja#, and
agthnic groups in a crowd
scene,

beings came from dust and returned to dust like any other
animal in the natural world. The Charvakas® beliefs clearly
reflected the increasingly materiaiistic character of Indian soci-
ety and economy. Others, such as the Jains, the Buddhists, and
the Hindus, turned to intense spirituality as an alternative to
the mechanical rituals of the brahmins.

Jainism and the Challenge to
the Established Cultural Qrder

Vardhamana Mahavira Among the most influential of the
new religions was Jainism. Although Jajnist doctrines first
appeared during the seventh century B.C.E., they became
popular only when the great teacher Vardhamana Mahavira
turned to Jainism in the late sixth century B.c.E. Mahavira
(“the great hero™) was born in northern India about 540 B.C.E.
to a prominent kshatriya family. According to the semilegend-
ary accounts of his life, he left home at the age of thirty to
seek salvation by escaping from the cycle of incarnation. For
twelve years he led an ascetic life wandering throughout the
Ganges valley, after which he gained enlightenment. He aban-
doned all his worldly goods, even his clothes, and tanght an

Charvaka (CHAHR-vah-kuh)
Jainism (JEYEN-iz’m)
Vardhamana Mahavira {vahr-duh-MAH-nuh ma-ha-VIR-uh)
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ascetic doctrine of detachment from
the world. For the next thirty years,
until his death about 468 B.C.E., he
expounded his thought to a group of
dedicated disciples who formed a
monastic order to perpetuate and
spread his message. These disciples
referred to Mahavira as Jina (“the
conqueror”), and borrowing from
this title his followers referred to
themselves as Jains.

Much of the inspiration for Jainist
doctrine came from the Upanishads.
Jains believed virtually that every-
thing in the universe—humans,
animals, plants, the air, bodies of
water—possessed a soul. As long as
they remained trapped in terrestrial
bodies, these souls experienced both
physical and psychological suffering.
Only by purification from selfish be-
havior could souls gain release from
their imprisonment, shed the burdens
of karma that they had accumulated
during their various incarnations, and
attain a state of bliss.

Jainist Ethice Individvals under-
went purification by observing the
principle of ahimsa, or nonviolence
to other living things or their souls.
Devoui Jain monks went to extremes to avoid harming the
millions of souls they encountered each day. They swept the
ground before them as they walked to avoid causing harm to
invisible insects; they strained their drinking water through
cloth filters to remove tiny animals they might unwittingly
consume; they followed an abstemious and strictly vegetarian

diet; they even wore masks and avoided making sudden move- -

ments so that they would not bruise or otherwise disturb the
tiny souls inhabiting the surrounding air.

Jainist ethics were so demanding that few people other
than devout monks could hope to observe them closely. The
Jains behieved that almost all occupations inevitably entailed
violence of some kind: farming involved the killing of pests
and the harvesting of living plants, for example, and crafts
such as leather tanning depended on the slanghter of animals.
Thuas for most people Jainism was not a practical alternative to
the religion of the brahmins.

Appesl of Jainism Por certain groups, however, Jainism
represented an attractive alternative to the traditional cults.

ahimsa {(uh-HIM-suh)
Siddhartha Gautama (sih-DHAR-tuh GOW-tau-mah)
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Vardhamana Mahavira with one of his disciples.
Representations of the early Jains often depicted
them in the nude because of their ascetic way of life.

Jainist values and ethics had signifi
cant social implications. If all creg
tures possessed souls and participatey
in the ultimate reality of the world
made little sense to draw sharp dig
tinctions between different classes 6f
human beings. As a result, the Jain
did not recognize social hicrarchig,
based on varna or jati. It is not sur
prising, then, that their faith becam
popular especially among member
of lower castes who did not comman
much respect in the traditional socia
order, including merchants, scholar
and literary figures. In a typical da
individuals in these classes did it}
overt violence to other creatures o
their souls, and they appreciated th
spiritual sensitivity and the high mor
standards that Jainism encouraged
They provided substantial lay suppo
for the Jainist monks and helped t
maintain the ideal of ahimsa as a promi
inent concern of Indian ethics. Indee:
the doctrine of ahimsa has been an.
especially influential teaching over the:
long term, both in India and beyond:
Quite apart from some four million:
Indian individuals who maintain:
Jainist traditions in the present day,:
many Buddhists and Hindus recognize:
ahimsa as a fundamental element of their beliefs, and prominent:
reformers of the twentieth century C.E. such as Mohandas K:
Gandhi and Martin Luther King Jr. relied on the doctrine of
ahimsa when promoting social reform by nonviolent means. -

In spite of the moral respect it has commanded and the
influence it has wielded through the centuries, however;
Jainism has always been the faith of a small minority. It ha
simply been too difficult—or even impossible—for most peo-
ple to observe. A more popular and practical alternative to the;
brahmins’ cults came in the form of Buddhism.

A painting produced in the late fifth century c.E. depicts the Buddha
seated under a pavillon as servants aftend to his needs _and anoint him
with holy water,

- Bventually, however, Gautama became dissatisfied with
his comfortable life. One day, according to an early legend,
while riding toward a park in his chariot, Gautama saw a
man made miserable by age and infirmity. When he asked
for an explanation of this unsettling sight, Gautama learned
from his chariot driver that all humans grow old and weak.
On later outings Gautama saw a sick man and a corpse, from
whose fates he learned that disease and death were also inev-
itable features of the human condition. Finally Gautama
noticed a monk traveling by foot in his distinctive dress, and
he learned that some individuals withdraw from the active
life of the world to lead holy lives and to perfect their
- spiritual qualities. In light of the misery he had previously
. witnessed, Gautama considered the monk a noble character
-and determined to take up an ascetic, wandering life for him-
cself in the hope that it would help him to understand the
. phenomenon of suffering. Though not a strictly historical
. account, this story conveys well the Buddhist concern with
- suffering.

Early Buddhism

Sidoihartha Gautems Like Mahavira, the founder of
Buddhism came from a kshatriya family, but he gave up his
position and inheritance in order to seek salvation. His name
was Siddhartha Gautama, born about 363 B.C.E. in a small:
tribal state governed by his father in the foothills of the
Himalayas. According to early accounts, Gautama lived a
pampered and sheltered life in palaces and parks, because his.
father had determined that Gautama would experience oaly:
happiness and would never know misery. He married his.
cousin and excelled in the program of studies that would pre=
pare him to succeed his father as governor.

: nE's Bearch fo ightenmsent About 534 B.C.E.
Gautama left his wife, hls family, and the comforts of home to
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lead the existence of a holy man. He wandered throughout the
Ganges valley searching for spiritual enlightenment and an
explanation for suffering. He survived for a while by begging
for his food but then abandoned society altogether to live as a
hermit. He sought enlightenment first by means of intense
meditatton and later through the rigors of extreme asceticism.
None of those tactics satisfied him. Then, according to
Buddhist legends, as he sat one day beneath a large bo tree in
Bodh Gaya, southwest of Pataliputra, Gautama decided that
he would remain exactly where he was until he understood the
problem of suffering. For forty-nine days he sat in meditation
as various demons tempted him with pleasures and threatened
him with terrors in efforts to shake his resolution. Eventually
the demons withdrew, and Gautama prevailed. After forty-
nine days under the bo tree, he received enlightenment: he
understood both the problem of suffering and the means by
which humans could eliminate it from the world. At that point,
Gautama became the Buddha—"the enlightened one.”

The Buddha and His Followers The Buddha publicly
announced his doctrine for the first time about 528 B.C.E. at
the Deer Park of Sarnath, near the city of Banaras (modern
Varanasi), in a sermon delivered to friends who had formerly
been his companions in asceticism. Buddhists refer to this
sermon as the “Turning of the Wheel of the Law” because it
represented the beginning of the Buddha's quest to promul-
gate the law of righteousness. His teachings quickly attracted
attention, and disciples came from all parts of the Ganges
valley. He organized them into a commumnity of monks who
owned only their yellow robes and their begging bowls. They
traveled on foot, preaching the Buddha’s doctrine and seeking
handouts for their meals. For more than forty years, the
Buddha led his disciples throughout much of northern India in
hopes of bringing spiritual enlightenment to others. About
483 B.C.1., at an age of some eighty years, he died after leaving
his companions with a final message: “All component things
age and decay. Work hard to gain your own salvation.”

Buddhist Docirine: The Dharma The core of the
Buddha’s doctrine, known as the Four Noble Truths, teaches
that all life involves suffering; that desire is the cause of
suffering; that elimination of desire brings an end to suffer-
ing; and that a disciplined life conducted in accordance with
the Noble Eightfold Path brings the elimination of desire.
The Neble Eightfold Path calls for individuals to lead bal-
anced and moderate lives, rejecting both the devotion to Iux-
ury often found in human society and the regimes of extreme
asceticism favored by hermits and Jains. Specifically, the
Nobie Eightfold Path demands right belief, right resolve, right
speech, right behavior, right occupation, right effort, right
contemplation, and right meditation.

A moderate lifestyle characterized by quiet contempla-
tion, thoughttu] reflection, and disciplined self-control would
enable Buddhists to reduce their desires for material goods and
other worldly attractions, resulting eventually in detachment
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from the world itself. Ultimately, they believed that this
lifestyle would lead them to personal salvation, which for
Buddhists meant escape from the cycle of incarnation and
attainment of nirvana, a state of perfect spiritual indepen-
dence. Taken together, the teachings of the Four Noble Truths
and the Noble Eightfold Path constitute the Buddhist dharma—
the basic doctrine shared by Buddhists of all sects.

Apneal of Buddhism Like the Jains, the Buddhists sought
to escape the cycle of incarnation without depending on the
services of the brahmins. Like the Jains, too, they did not rec-
ognize social distinctions based on caste or jati. As a result,
their message appealed strongly to members of Jower castes.
Because it did not demand the rigorous asceticism of Jainism,
Buddhism became far more popular. Merchants were espe-
cially prominent in the ranks of the early Buddhists, and they
often used Buddhist monasteries as inns when they traveled
through northern India.

Apart from the social implications of the doctrine, there
were several other reasons for the immense popularity of early
Buddhism in India. One has to do with language. Following
the example of the Buddha himself, earty Buddhist monks and
preachers avoided the use of Sanskrit, the literary language of
the Vedas that the brahmins employed in their rituals, in favor
of vernacular tongues that reached a much larger popular au-
dience. Furthermore, early Buddhists recognized holy sites
that served as focal points for devotion. Even in the early days
of Buddhism, pilgrims flocked to Bodh Gaya, where Gantama
received enlightenment, and the Deer Park of Sarnath, where
as the Buddha he preached his first sermon. Also popular with
the faithful were stupas—shrines housing relics of the Buddha
and his first disciples that pilgrims venerated while meditat-
ing on Buddhist values.

Yet another reason for the early popularity of Buddhism
was the organization of the Buddhist movement. The most
enthustastic and highly motivated converts joined monastic
communities where they dedicated their lives to the search
for enlightenment and salvation. Later, gifts and grants

dharma (CHUHR-muh)

from pious lay supporters provided for the lan
buildings, finances, and material needs of :the
monasteries. The monks themselves spent mu
of their time preaching, explaining the dharm;
to lay audiences, and encouraging their listent
to follow the Noble Eightfold Path in their daj
lives. Over time, Buddhist monasteries beca
important institutions in Indian society. Th
served as banks for their communities, and th
helped organize life in the Indian countrysid
by allocating their lands to individuals or group
of cultivators. Thus, during the centuries fot
lowing the Buddha’s death, monasteries wield
enormeous social and economic as well as cultural influen
in India. '

Ashol@’s Support The early Buddhist movement alg
benefited from the official patronage and support of th
Mauryan dynasty. The precise reason for Ashoka’s conversig
to Buddhism is unclear. Early legends held that a dew
Buddhist monk brought about Ashoka’s conversion by d
zling him with supernatural powers. Ashoka’s own accou:
as preserved in one of his edicts, explains that the empero
adopted Buddhism about 260 B.C.E. after the war agaii
Kalinga. Saddened by the violence of the war and the suffer
ing of the Kalingans, Ashoka said that he decided to pursu
his aims henceforth by means of virtue, benevolence, and hi:
manity rather than arms. Quite apart from his sincere reli
gious convictions, it is likely that Ashoka found Buddhisr
appealing as a faith that could lend unity to his culturally di
verse and far-flung realm. In any case, in honor of ahimsa, th
doctrine of nonviolence, Ashoka banned animal sacrifices i
Pataliputra, gave up his beloved hunting expeditions, an
eliminated most meat dishes from the tabies of his cout
Ashoka rewarded Buddhists with grants of land, and he en:
couraged them to spread their faith throughout India. He buill
monasteries and stupas and made pilgrirnages to the holy site
of Buddhism. Ashoka also sent missionaries to Bactria an
Ceylon (modern Sri Lanka), thus inaugurating a process.h
which Buddhism attracted large followings in central Asi
east Asia, and southeast Asia. :

ocial standing, and resolutely detaching oneself from the
Ctharms of family and the world. The earliest Buddhists
thought that numerous physical incarnations, stretching over
housands of years, might be necessary before an individual
oul would become pure enough to achieve salvation and pass
nto nirvana. Though perhaps more attractive than the religion
-0f the brahmins, Buddhism did not promise to make life £asy
Tfor its adherents.

Mahayana Buddhism

From its earliest days Buddhism atiracted merchants, artisad
and others of low rank in the traditional Indian social orde
1ts appeal was due both o its disregard for social classes an
to its concern for ethical behavior instead of complicated ce
emonies that seemed increasingly irrelevant to the lives an
experjences of most people. Yet, even though it vastly simplified
religious observances, early Buddhism made heavy demands
on individuals seeking to escape from the cycle of incarn
tion. A truly righteous existence involved considerable sact
fice: giving up personal property, forsaking the search fi

setopmaent of Buddhism Between the third cen-
Ury ®.C.E. and the first century C.E., however, three new
¢velopments in Buddhist thought and practice reduced
obligations of believers, opened new avenues to salvation,

ha Budghist stupa at Sanchi, originally built by Ashoka and enlarged In Jater times, is a domed shrine—-representing the dome of heaven over the sarth—intended
Io contain sacred relics of the Buddha. The shrine is flanked by four entry gateways carved with scenes from the Buddha's life; the pillars of the southern
gateway, pictured here, are each crowned with four liens, a Buddhist symboi asscciated with the spread of the Buddha's message.
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and brought explosive popularity to the faith. In the first
place, whereas the Buddha had not considered himself
divine, some of his later followers began to worship him as
a god. Thus Buddhism acquired a devotional focus that
helped converts channel their spiritual energies and identify
more closely with their faith. In the second place, theolo-
gians articulated the notion of the bodhisattva (“an enlight-
ened being”). Bodhisattvas were individuals who had
reached spiritual perfection and merited the reward of nir-
vana, but who intentionally delayed their entry into nirvana

hodhisattvas (BOH-dih-SAT-vuhs)
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to help others who were still struggling. Some
theologians taught that bodhisattvas could even
perform good deeds on behalf of their less spir-
itually inclined brethren. Like Christian saints,
bodhisattvas served as examples of spiritual
excellence, and they provided a source of inspi-
ration. Finally, Buddhist monasteries began to
accept gifts from wealthy individuals and to
regard the bequests as acts of generosity that
merited salvation. Thus wealthy individuals
could enjoy the comforts of the world, avoid the
sacrifices demanded by early Buddhist teach-
ings, and still ensure their salvation.

The Spread of Mshavara Buddnism
Because these innovations opened the road to
salvation for large numbers of people, their pro-
ponents called their faith the Mahayana (“the
greater vehicle,” which could carry more people
to salvation), as opposed to the Hinayana (“the
lesser vehicle™), a pejorative term for the earlier
and stricter doctrine known also as Theravada
Buddhism. During the early centuries C.E.,
Mahayana Buddhism spread rapidly throughout
India and attracted many converts from lay and
wealthy classes. In later centuries Mahayana
Buddhism became established also in central
Asia, China, Japan, and Korea. The stricter
Theravada faith did not disappear: it remained
the dominant school of Buddhism in Ceylon,
and in later centuries it spread also to Burma,
Thailand, and other parts of southeast Asia.
Since the first century ¢.E., however, most of the
world’s Buddhists have sought to ride the greater
vehicle to salvation.

Malanda Mahayana Buddhism flourished
partly because of educational institutions that
efficiently promoted the faith. During the Vedic
era, Indian education was mostly an informal
affair involving a sage and his students. When Jains and
Buddhists organized monasteries, however, they began to
offer regular instruction and established educational institu-
tions. Most monasteries provided basic education, and larger
communities offered advanced instruction as well. Best known
of all was the Buddhist monastery at Nalanda, founded during
the Gupla dynasty in the Ganges River valley near Pataliputra.
At Nalanda it was possible to study not only Buddhism
but also the Vedas, Hindu philosophy, logic, mathematics,

Mahayana (mah-huh-YAH-nah)
Vishnu (ViSH-noo)
Bhagavad Gita (BUH-guh-vahd GEE-tuh)

The Formation of Classical Societies, ca. 500 B.G.E. to ca. 500 c.E.

King Ashoka erected
many stone pillars
such as this handsome
column, which stands
10 meters (32 fest)
fail, to promote
Buddhist teachings,
direct travelers to holy
sites, or commamorate
significant events of
the Buddha's life.

astronomy, and medicine. Nalanda soon becan
so famous as an educational center that pilgriing
and students from foreign lands traveled theref;
study with the most renowned masters of Buddhis
doctrine. By the end of the Gupta dynasty, severa
thousand students may have been in residerg
there. :

The Emergence
of Popular Hinduism

As Buddhism generated new ideas and attractes
widespread popular interest, Hinduism und
went a similar evolution that transformed it into:
popular religion of salvation. While drawing
spiration from the Vedas and the Upanishads,
popular Hinduism increasingly departed from:
the older traditions of the brahmins. Lik
Mahayana Buddhism, Hinduism experience
changes in doctrine and observances that re
sulted in a faith that addressed the interests an
met the needs of ordinary people. '

fhen communicated his reasons for adopting Buddhism; and
mperial policies, by having edicts carved in natural stone
on pillars that were erected all over his reaim. In the 13tk

wnciation of violence and his adoption of Buddhrsm (Whrch
calls Dharmnmia).

The Eplcs The great epic poems, S love for the Dhamma and for instruction in Dhamma; Now

Mahabharata and the Ramayana, llustrate th
development of Hindu values. Both works or
nated as secular tales transmitied orally durin
the late years of the Vedic age (1500-500 B.C.E:
Brahmin scholars revised them and committed
them to writing probably during the early cen
ries C.E. The Mahabharata dealt with a blood
civil war for the control of northern India be
tween two groups of cousins. Though originall
a purely secular work, the brahmins mad
prominent place in the poem for the god Vishni
the preserver of the world who intervened fr
quently on behalf of virtuous individuals.

The Ramayana was originally a love and
adventure story involving the trials faced by th
legendary Prince Rama and his loyal wife, Sita. Rama went (0
great lengths to rescue Sita after the demon king of Ceylon
kidnapped her, and his alliance with Hanuman, general__oﬁ
the monkeys, led to exciting clashes with his enemies. Later
brahmin editors made Rama an incarnation of Vishnu, an
they portrayed Rama and Sita as the ideal Hindu husbal_i
and wife, devoted and loyal to each other even in time
immense ditficulty.

> Kalingas.

perly and have strong loyalty towards friends, acquaintances,
mpanions, relatives, servants and employees—that they are
:red, killed or separated from their loved ones. Even those

_incertain. Scholars have placed it at various points between
00 B.C.E. and 300 c.E., and it most likely underwent several
ounds of revision before taking on its final form about
00 c.E. Yet it eloquently evokes the cultural climate of India
etween the Mauryan and the Gupta dynasties.

The work is a self-contained episode of the Mahabharaia.
It presents a dialogue between Arjuna, a kshatriya warrior
bout to enter battle, and his charioteer Krishna, who was in
fact a human incarnation of the god Vishmu. The immediate
‘problem addressed in the work was Arjuna’s reluctance to
fight: the enemy included many of his friends and relatives,
and even though he recognized the justice of his cause, he
Shrank from the conflict, Jn an effort to persuade the warrior

The Bhogovad Gitg A short poetic work known as th
Bhagavad Gita (“song of the lord™) best illustrates bo
the expectations that Hinduism made of individuals and th _
promise of salvation that it held out to them. The Giia Was'
the work of many hands, and the date of its composition. 8
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13th Major Rock Edict of Ashoka. Beloved-of-the-Gods,
ing Piyadasi, conquered the Kalingas eight years after his cor- -
onatron One hundred and fifty thousand were deported, one.
ndred thousand were killed and many more died (from other
es). After the Kalingas had been conquered, Beloved-of-
Gods came 1o feel a strong inclination towards the Dhamma,:

Beloved-of-the-Gods feels deep remaorse for having oonquered L '

L Fer Fur-ther Reflection
ndeed, Beloved-of-the-Gods is deeply pa:ned by the krilmg, :
ying and deportation that take place when an unconquered_'
untry is conquered. But Beloved-of-the-Gods is pained. even .
mere by this—that Brahmans, ascetics, and householders of dif- e
erent religions who five in those countries, and who are réspect-
to superiors, to mother and father, io elders, and who behave
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who are not affected (by all this) suffer when they see friends,
w acqualntances companions and relatives affected. These mis-

“fortunes’ befall all (as a result of war), and this pains Beloved-

o of the Gods.

. Thereis no country, except among the Greeks where these

_ two groups Brahmans and ascetics, are not found, and there is
. 'no countrywhere people are not devoled to one or another reli-
gion. Therefore the killing, death or deportation of a hundredth,

s . orevenathousandth part of those who died during the conquest
jor Rock Edict below, Ashoka explains the reasons for his

of Kalinga 'now pains Beloved-of-the-Gods. Now Beloved-of-

. the-Gods thinks that even those who do wrong should be for-
: given where forgiveness is possible. .

2 ha\re had this Dhamma edlct written so that my sons
and gréat-grandsons may not consider making new con-
‘quests; or thai if military conguesis are made, that they be

- done with forbearance and light punishment, or better still,
- that they consider making conguest by Dhamma only, for that

bears fruit in this world and the next. May all their intense
-devotion be given to this, which has a result in this world and
the next’?

® Why would Ashoka make such-.an extraordinary public con-

- fession? What message was he trying to impart in this edict
"0 his subjects, and to his successors?

" Source: Ven, S. Dhammika, trans. The Wheel Publication, no. 386/387.

Kandy Sri Lanka: Buddhist Pubiication Society, 1993. Copyright 1293

Ven. S. Dhammika. DharmaNet Edition 1994. Electronic edition offered
for free distribution via DharmaNet by arrangement with the publisher.
DharmaNet International P.O, Box 4951, Berkeley CA 94704 -4851,

to fight, Krishna presented Arjuna with several lines of
argument. In the first place, he said, Arjuna must not worry
about harming his friends and relatives, because the soul does
not die with the human body. Arjuna’s weapons did not have
the power to touch the soul, so he could never harm or kilt
another person in any meaningful way.

Krishna also held that Arjuna’s caste imposed specific
moral duties and social responsibilities upon him. The duty
of shudras was to serve, of vaishyas to work, of brahmins to
fearn the scriptures and seek wisdom. Similarly, Krishna
argued, the duty of kshatriyas was to govern and fight.
Indeed, Krishna went further and held that an individual’s
social responsibilities had spiritual significance. He told
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Arjuna that failure to fulfill caste duties was a griev-
ous sin, whereas their observance brought spiritual

benefits.

Finally, Krishna taught that Arjuna would
attain everlasting peace and blessedness if he
devoted himself io the love, adoration, and
service of Krishna himself. Arjuna should
abandon his selfish and superficial personal
concerns and surrender to the deeper wisdom
of the god. As a reward, wholehearted wor-
ship would bring Arjuna eternal salvation
through unity with his god. Alongside un-
derstanding of the soul and caste duties,
then, unquestioning faith and devotion
would put Arjuna in the proper state of
mind for the looming conflict by aligning
his actions with divine wisdom and will.
Krishna's teaching that faith would bring
salvation helped inspire a tradition of ec-
static and unquestioning devetion in popular
Hinduism.

Hindu Ethics Hindu ethics thus differed
considerably from those of earlier Indian
moralists. The Upanishads had taught that
only throngh remunciation and detachment
from the world could individuals escape the
cycle of incarnation. As represented in the
Bhagavad Gita, however, Hindu ethical teach-
ings made life much easier for the lay classes by
holding out the promise of salvation precisely to
those who participated actively in the world and
met their caste responsibilities. To be sure,
Krishna taught that individuals should
meet their responsibilities in detached
fashion: they should not become person-
ally or emotionally involved in their ac-
tions, and they especially should not strive
for material reward or recognition. Rather,
they should perform their duties faithfully,
concentrating on their actions alone, with
no thought as to their consequences.

Other works by early Hindu moralists
acknowledged even more openly than did
the Bhagavad Gita that individuals could
lead honorable lives in the world. Indeed,
Hindu ethics commonly recognized four

principal aims of human life: dharma (obedience to religious
and moral laws), artha {the pursuit of economic well-being

Gandharan sculpture of a bodhisattva
from the second or third century c.E.
This carving perhaps reprasents
Avalokitesvara, also known as the
Lord of Compassion. Almost as
perfect as the Buddha, Avalokitesvara
had a reputation for protecting
merchants and sailors, helping
women congeive, and furning
gnemiss into kindhearted friends.

ism and the
completely

monks did not seek to communicate their messag
to the larger society in the zealous way of thel
predecessors, but increasingly confined them

and honest prosperity), kama (the enjoymer
of social, physical, and sexual pleasure), and
moksha (the salvation of the soul}). Accor’d
ing to Hindu moral precepts, a proper b
ance of dharma, artha, and kama Would
help an individual to attain moksha. :
As devotional Hinduism evolved and
became increasingly distinct from the teach:
ings of the Upanishads and the older tradi:
tions of the brahmins, it also enhanced it;
appeal to all segments of Indian society
Hinduism offered salvation to masses o
people who, as a matter of practical neces:
sity, had to lead active lives in the world
and thus could not even hope to achieve th
detachment envisioned in the Upanishads. -

Popularity of Finduism Hinduism. grad
ually displaced Buddhism as the most popu
Tar religion in India. Buddhism remaine
strong through much of the first millenninm
c.E., and until about the cleventh centur
pilgrims traveled to India from as far awa
as China to visit the holy sites of Buddhism
and learn about the faith in its original home
land. Within India, however, Buddhism grew
remote from the popular masses. Later Buddhis

selves to the comforts of monasteries richly en
dowed by wealthy patrons.
Meanwhile, devotional Hinduism

also attracted political support and pa
tronage, particularly from the Gupta ent

| perors. The Guptas and their successor.

| bestowed grants of land on Hindu brah
mins and supported an educational sys

tem that promoted Hindu values. Just as
Ashoka Maurya had advanced the cause.

of Buddhism, the Guptas and their suc-
cessors later helped Hinduism become

the dominant religious and cultural tradi

tion in India. By about 1000 c.g., Bud
¢hism had entered a noticeable decline i

India while Hinduism grew in popularity
Within a few centuries devotional Hindu

more recently introduced faith of Islam almos
eclipsed Buddhism in its homeland.

As a man, casting off old clothes, puts on others and new
ies, so the embodied self, casting off old bodies, goes to oth-
érs and new ones. Weapons do not divide the self into pieces;
does not burn it; waters do not moisten it; the wind does not
dry it up. It is not divisible; it is not combustible; it is not to be
istened; it is not to be dried up. itis everlasting, all-pervading,
stable, firm, and eternal. It is said to be unperceived, to be un-
nkabie, to be unchangeable. Therefore knowing it to be such,
you ought not to grieve. But even if you think that the self is
:onstantly born, and constantly dies, still, O you of mighty arms,
jou ought not to grieve thus. For to one that is born, death is
‘ertain; and to one that dies, hirth is certain. Therefare about
his unavoidable thing, you ought not to grieve. . . .

Having regard to your own duty, you ought not to falter, for
here is nothing better for a kshatriya than a rightegus battle.

Happy those kshatriyas who can find such a battle—an open
oor to heaven! But if you will not fight this righteous battle, then
ou will have abandoned your own duty and your fame, and you
wilf incur sin. All beings, too, will tell of your everlasting infamy;
_'nd to one who has been honored, infamy is a greater evil than
leath. Warriors who are masters of great charjots wilf think that
_ou have abstained from the battle through fear, and having
een highly thought of by them, you will fall down to littleness.

.t_)ur enemies, too, decrying your power, wilf speak much about

thel

Caste Dulies according to the Bhagavad Gita

In urging Arjuna to enter battle, Krishna pointed out that Arjuna
uid not harm the immortal souls of his family and friends on
the otherside. Beyond that, however, Krishna emphasized the
uty to fight that Arjuna inherited as a member of the kshatriva
caste. Yet Krishna also counseled Arjuna to perform his duty

a spirit of dg-féchment, not caring for victory or defsat.
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you that should not be spoken. And what, indeed, could be
more lamentable than that? Killed, you will obtain heaven; victo-
rious, you will enjoy the earth. Therefors arise, resolved to en-
gage in battle. Looking on pleasure and pain, on gain and loss,
on victory and defeat as the same, prepare for battle, and thus
you will not ingur sin. . . .

The state of mind that consists in firm understanding re-
garding steady contemplation does not belong to those who
are strongly attached to worldly pleasures and power, and
whose minds are drawn away by that flowery talk that is full of
specific acts for the attainment of pleasures and power, and
that promises birth as the fruit of actions—that flowery talk ut-
tered by unwise ones who are enamored of Vedic words, who
say there is nothing else, who are full of desires, and whose
goal is heaven. . . .

Your business is with action alone, not by any means with
the fruit of the action. Let not the fruit of action be your motive to
action. Let not your attachment be fixed on inaction. Having re-
course to devotion, perform actions, casting off all attachment,
and being equable in success or ill success.

For Further Peflection

# How do these reflections on caste duties and detachment in
the Bhagavad Gita compare and contrast with the maral and
ethical teachings of Zarathustra and Confucius discussed in
earlier chapters?

Source: The Bhagavad Gita. Trans. by Kashinath Trimbak Telang.
In F. Max Mdiler, ed., The Sacred Books of the Fast, vol. 8. Oxford;
Clarendon Press, 1908, pp. 45-48. (Translation slightly modified)
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