Document A: Textbook
The Mighty Qin
Meanwhile, several small states were struggling for control in China. Among them was a state on the western border ruled by the Qin. By 221 B.C., the Qin had wiped out the Zhou and conquered the rest of northern China, uniting much of the nation under a strong central authority for the first time. Westerners would later call the nation China after the Qin, whose first ruler added the title Shihuangdi (SHUR-HWONG-DEE), or First Emperor, to his name.

A tireless ruler, Qin Shihuangdi set out to create a government directly under his control. He reorganized the empire into military districts, appointing officials to govern them. This system prevented local lords from becoming strong enough to challenge the power of the central government—the problem that had led to the downfall of the Zhou.

The First Emperor made other changes to further centralize his control. He devised a system of weights and measures to replace the various systems used in different regions. He standardized coins, instituted a uniform writing system, and set up a law code throughout China.
Qin had grandiose plans for his empire, and he used forced labor to accomplish them. Gangs of Chinese peasants dug canals and built roads.

The Great Wall
To Qin, one building project seemed especially urgent—shoring up China’s defenses to the north. Earlier rulers had built walls to prevent attacks by nomadic invaders. Qin ordered those walls connected. Over several years some 300,000 peasants toiled—and thousands died—to complete the more than 4,000-mile-long (6,437 km) wall. Rebuilt by later rulers, the Great Wall of China stands today as a monument to Qin’s ambition and to the peasants who carried out their emperor’s will.

Qin’s Strict Rule
Qin Shihuangdi imposed a new order on China. He ended the power of the local lords by taking land from many of them and imposing a tax on landowners. He appointed educated men instead of nobles as officials to run his government.

Qin even imposed censorship, clamping down on scholars who discussed books and ideas. In 213 B.C. he ordered all books burned except those about “practical” subjects like agriculture, medicine, and magic. In this way he hoped to break people’s ties to the past so they would not criticize the present. About 460 scholars resisted and were executed.

Qin’s subjects saw him as a cruel tyrant who had lost the Mandate of Heaven. Nobles were angry because he had destroyed the aristocracy; scholars detested him for the burning of books; and peasants hated his forced-labor gangs. In 210 B.C. Qin died, and soon the dynasty itself came to an end. Even so, the rule of the Qin established foundations for the Chinese state that would last 2,000 years.
The Glorious Han
In 207 B.C. Liu Bang overthrew the Qin. A military official from a peasant background, Liu defeated his most powerful rival in 202 B.C. and declared himself the emperor of a new dynasty, the Han. The Han governed China until A.D. 220, more than 400 years. The Han emperors used Qin forms of centralized power, but without the harshness of Qin rule. Han China rivaled the Roman Empire in its power and achievement.
Source: Farah & Karls, World History: The Human Experience, (New York: Glencoe McGraw-Hill, 2001).
Document B: Confucian Essay
Duke Xiao of Qin, sequestered in the natural stronghold of Yaohan and based in the land of Yongzhou, with his ministers in proper array, eyed the House of Zhou with the thought of rolling up the empire like a mat, enveloping the entire universe, pocketing all within the Four Seas, and swallowing up everything in all Eight Directions. At the time he was counseled by Lord Shang, who aided him in establishing laws, encouraging agriculture and weaving, preparing the tools of war for defense and offense, and negotiating alliances far and near so that the other feudal lords fell into strife with one another. Thus the Qin effortlessly acquired the territories just to the east of the upper reaches of the Yellow River.

After the death of Duke Xiao, King Huiwen, King Wu, and King Zhaoxiang inherited the legacy and continued his policies, acquiring Hanzhong in the south, Ba and Shu in the west, fertile lands in the east, and other strategic areas in the north. . . .
[Later] when the First Emperor ascended [the throne] he flourished and furthered the accomplishments of the six generations before him. Brandishing his long whip, he drove the world before him; destroying the feudal lords, he swallowed up the domains of the two Zhou dynasties. He reached the pinnacle of power and ordered all in the Six Directions, whipping the rest of the world into submission and thus spreading his might through the Four Seas. . . . He then abolished the ways of ancient sage kings and put to the torch the writings of the Hundred Schools in an attempt to keep the people in ignorance. He demolished the walls of major cities and put to death men of fame and talent, collected all the arms of the realm at Xianyang and had the spears and arrowheads melted down to form twelve huge statues in human form – all with the aim of weakening his people. Then he . . . posted capable generals and expert bowmen at important passes and placed trusted officials and well-trained soldiers in strategic array to challenge all who passed. With the empire thus pacified, the First Emperor believed that, with the capital secure within the pass and prosperous cities stretching for ten thousand li, he had indeed created an imperial structure to be enjoyed by his royal descendants for ten thousand generations to come.
Even after the death of the First Emperor, his reputation continued to sway the people. Chen She was a man who grew up in humble circumstances in a hut with broken pots for windows and ropes as door hinges and was a mere hired field hand and roving conscript of mediocre talent. He could neither equal the worth of Confucius and Mozi nor match the wealth of Tao Zhu or Yi Dun, yet, even stumbling as he did amidst the ranks of common soldiers and shuffling through the fields, he called forth a tired motley crowd and led a mob of several hundred to turn upon the Qin. Cutting down trees to make weapons, and hoisting their flags on garden poles, they had the whole world come to them like gathering clouds, with people bringing their own food and following them like shadows. These men of courage from the East rose together, and in the end they defeated and extinguished the House of Qin.
Actually, the Qin empire was by no means small and weak, having always been secure within the pass in Yongzhou. Moreover, Chen She’s position was far below the level of respect commanded by the rulers of Qi, Chu, Yan, Zhao, Han, Wei, Song, Wei, and Zhongshan. His weapons made of farm implements and thorny tree branches were no match in battle against spears and halberds, his roving conscripts in no way compared to the armies of the nine states. In matters of strategy and tactics, and other military arts, Chen was no match for the men of the past. . . . Qin, from a tiny base, had become a great power, ruling the land and receiving homage from all quarters for a hundred-odd years. Yet after they had unified the land and secured themselves within the pass, a single common rustic could nevertheless challenge this empire and cause its ancestral temples to topple and its ruler to die at the hand of others, a laughing-stock in the eyes of all. Why? Because the ruler lacked humaneness and rightness; because preserving power differs fundamentally from seizing power. . . .

Had the Second Emperor been even a mediocre ruler who knew how to employ local and capable persons, so that together they would care for the ills of the world and reform the ways of the previous emperor, even as he mourned; had he divided the land and appointed deserving officials, thus setting up proper rulers in proper states so that propriety governed the land; had he emptied the prisons and reduced harsh punishments, abolished group and family responsibilities for crimes and thus enabled people to return to their home areas; had he only reduced taxation and statutes to alleviate oppression, curtailed sumptuary laws, and, after all the above had been done, had he lightened punishments, thus enabling people under heaven to renew themselves and change their ways so as to conduct their lives properly, each respecting himself; had he indeed fulfilled the wishes of the multitudes and bestowed high virtue on them, he would have certainly brought peace and quiet to the world. Within the Four Seas, all would have been content with their lot, only fearing further change. Even if an occasional mean or calculating person had appeared, no desire to oppose the ruler would have been aroused, and unscrupulous officials would have had no excuse to give play to their ambitions. The villainy of violence and deceit would have been eliminated. . . . 
During that time, the world saw many men of prescience and far-reaching vision. The reason for their not showing deep loyalty by helping to correct evils [at court] lay in the Qin’s excesses in proscribing contrary opinions. Often before upright words could even be uttered, the body had met death. Thoughtful people of the empire would only listen and incline their ears, standing one foot on the other, not daring to offer their services while keeping their mouths shut in silence. The three sovereigns lost the proper way while loyal officials offered no remonstrance and advisers no plans. With the realm in chaos and unworthy officials not reporting troubles to their superiors, was this not a tragedy?
Source: Jia Yi (200 - ~168 BCE), “The Faults of Qin.” 
Document C: Newspaper Article

On the question of the causes of the downfall of the Qin dynasty, the first fallacy fabricated by the reactionary Confucian scholars was the “theory that the Legalist line destroyed Ch’in.” They preposterously asserted that because Ch’in Shih-huang “followed the laws of Shen [Pu-hai] and Shang [Yang] and implemented the theories of Han Fei” (“Biography of Tung Chung-shu” in History of the Han), he “seized the country by force and maintained power through the laws, thus failing in both beginning and end, and therefore Ch’in fell” (“Compulsory Labor Service” in Debates on Salt and Iron.) They blamed the Legalist line for the downfall of the Ch’in dynasty in a vain attempt to deny the progressive role played by the Legalist line in history. This was a complete waste of effort. 

Actually the opposite was true. Originally, Ch’in was a small feudal state in the western part of China. Until the early years of the Warring States period, it was still rather backward, and was looked upon by the various eastern states as a “barbarian” country. Later, Ch’in carried out Shang Yang’s political reforms, implemented the Legalist line and, as a consequence, rapidly became strong and prosperous. Ch’in Shih-huang was an outstanding statesman of the Legalist school. Within a short period of time he unified the six states and established the first centralized feudal state. This was precisely the result of the victory of the progressive Legalist line over the reactionary Confucian line and of Ch’in’s long adherence to implementing the Legalist line. In the book Lieh Tzu there is a graphic fable. A Confucian scholar named Meng from the state of Lu went to Ch’in to peddle his Confucian learning, in order to get an official position and strike it rich. The king of Ch’in sharply pointed out that “in the current struggle among the feudal lords only troops and food are of importance. To use benevolence and righteousness to rule my state would be the way to ruin.” After duly punishing this reactionary scholar, the king of Ch’in expelled him from the land (“Shuo Fu” in Lieh Tzu). This literary fable is a reflection of the actual struggle. The power-holders of the newly rising landlord class in the state of Ch’in realized through their political experience that the doctrines of Confucius and Mencius were “the way to ruin” and that the Confucian line would lead to national destruction. The historical fact that Ch’in developed from a weak state to a strong state and finally unified the whole empire proved that only the Legalist line could make a state wealthy and powerful. The so-called “theory that the Legalist line destroyed Ch’in” is a fallacy which confused black and white. As Chang T’ai-yen stated “that Ch’in ultimately fell was not the fault of the laws” (“On Ch’in Government” [Ch’in cheng chi]).
To be sure, as the political power of the newly rising landlord class, the Ch’in dynasty, beside performing the revolutionary function of assailing the restoration forces of the slave owners, also oppressed and exploited the peasants, and there was from the very beginning an irreconcilable class contradiction between it and the peasantry. However, this kind of contradiction developed in stages, and it had not yet reached an intense degree during the reign of Ch’in Shih-huang. At the time, the contradiction between the newly rising landlord class and the restoration forces of the slave owners was more violent, and there was a real danger that the restoration forces of the slave owners might overthrow and usurp the political power of the landlord class. Owing to the landlord class’ own class limitations, and because this class had only recently seied national power, those in power were not sufficiently aware of this danger and also lacked experience in ruling. Hence, the subsequent usurpation of power by Chao Kao was by no means fortuitous. After Chao kao came to power, he vigorously carried out restoration activities, completely abolished the Legalist line, and further intensified the class contradiction between the peasants and the landlords. Under such circumstances, large-scale peasant uprisings eventually erupted. It is apparent that the rapid downfall of the Ch’in dynasty was the evil result produced by the abolition of the Legalist line and that the usurpation of power by Chao Kao was a turning point. . . .
Was the downfall of the Ch’in dynasty caused by Ch’in Shih-huang’s “burning of the books and burying Confucian scholars alive”? It was not. “Burning the books and burying Confucian scholars alive” was Ch’in Shih-huang’s revolutionary policy for the purpose of assailing the restoration forces of the slave owners and consolidating the dictatorship of the newly rising landlord class. 
“Any given culture (as an ideological form) is a reflection of the politics and economics of a given society, and in turn it has a tremendous influence and effect upon that society’s politics and economics.” After Ch’in Shih-huang unififed the whole country, in order to consolidate the political system and economic base of the newly rising landlord class, there was an urgent need to establish a culture adapted to it so as to secure the predominant position within the superstructure of the Legalist ideology of the newly rising landlord class. At the time, the struggle within the cultural sphere between the newly rising landlord class and the declining slave-owner class was extremely violent. The reactionary Confucian scholars who were the spokesmen of the declining slave-owner class utilized the positions they occupied in the cultural sphere in various ways to create public opinion in favor of restoration and to carry out restoraction activities, thereby seriously affecting the implementation of the various policies and laws of the Ch’in government and threatening the consolidation of the political power of the newly rising landlord class. In light of the frenzied attacks launched by the slave-owner class, Ch’in Chih-huang adopted the decisive measure of “burning the books and burying Confucian scholars alive” to deal heavy blows to the restoration forces of the slave owners. The “burning of the books and burying Confucian scholars alive” did no weaken Ch’in Shih-huang’s imperial achievement, but strengthened it. It effectively realized the dictatorship of the landlord class over the slave-owner class in the ideological and cultural sphere.

However, Ch’in Shih-huang had one great flaw: he did not strike at the opposition hard enough, or suppress them thoroughly. After the establishment of the Ch’in dynasty, he forcibly moved 120,000 influential and wealthy families from all parts of the country to Hsien-yang, thus forcing them to move far away from their old dens. This was a blow to the restoration forces. But the Ch’in government did not adopt effective measures for exercising dictatorship over these reactionary slave owners. On the contrary, this in fact further concentrated the restoration forces in the Hsien-yang area. It was no coincidence that the restoration activities of the reactionary Confucian scholars were especially blatant in the Hsien-yang area. On the other hand, the remnant forces of the slave owners represented by the old aristocracy of the six states and the reactionary Confucian scholars were still ubiquitous, waiting for an opportunity to act and constantly dreaming of restoration. Some of them brazenly committed armed robbery, and still more surreptitiously carried out covert activities. . . . These restoration forces were a grave threat to Ch’in’s political power.
Source: T’an Hsiao-Wen, “A Refutation of Some Confucian Fallacies Concerning the Causes of the Downfall of the Ch’in Dyansty,” Kuang-ming jih-pao (Enlightenment Daily), September 1, 1974, Beijing.

